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INTRODUCTION
MName

The Siirah has been entitied As-Sajdah after the theme of Sajdah
_ {prostration) as expressed in verse 15,

Period of Revelation

From the style ol the Sorah it appears that it was sent down
during the middle Makkan period, nore particularly in its iniria) stage,
for one does not find in its background that scverity of the persecution
and tyranny which one finds in the Sirahs seat down in the later stages,

Theme and Topics

The main theme of the Simah is to remove the doubts of the
people congerning Tauhid the Hereafter and the Prophethood, and to
invite them to all these three realicies. The disbelicvers of Makkah, when
, they talked of the Holy Prophet In private, said to one another, “This
person 18 forging strange things. Sometimes he gives news of what will
happen after death. He says: when you have become dust, you will be
called to render your accounts, and these will be Hell and Heavern.
Sometimes  he says: these gods and goddesses and saints are ponentities:
One God alone is the Deity. And sometimes he says: the discourses
which 1 recite are not my own but Allah's Word. All these are strange
things which he presenis.” The answer to these doubtz and m1sgwmgs
forms the theme and subject-matter of this Stirah.
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In this connection, the disbelievers have been told: “Most
certainly it is Allah’s Word, which has been sen down in order to
Arous¢ 4 people who are sunk in heedlessness, being deprived of the
bounties and blessings of Prophethood. How can you call it a fabrication
when its having been sent down from Allah is manifest and se]f-
evident?™ :

Then, they have been asked, “Use your cormon sense and judge
for yourselves which of the things presented by the Qur'an is strange
and novel? Lock at the administration of the heavens and the earth:
consider your own creation and structure. Don’t these things testify to
the ieaching which this Prophet is presenting before you in the Qur’an?
Does the system of the unjverse point to Tauhid or 1o shirk? When Yo
consider this whole system and your own creation, dods vour intellect
testify that the One Who has given you your present existence. will not
be able to create you once apain?” -

Then a scene of the Hereafter has been depicted, the fruits of
belief and the evil consequences of disbelief have been mentionad and
the people exhorted to give up disbelicf even before they meet their
doom and accept that teaching of the Qur an, which wili be ta their own
advantage in the Hereafter. | :

Then they have been told: It is Allah's supreme mercy that He
does not seize man immediately for his arrors to punish him finally and
decisively but warns him beforshand by afflicting him with small
troubies and hardships and calamities and iosses and strokes of
misfortune so that he may wake up and take admonition.

Then it is said: “This is not the first and novel event of its kind
that a Book has been sent down upon a man from God. Before this the
Book had been sent upon Moses alsa, which you all know. There is
nothing strajige in this at which vou should marvel Be assured that this
Boock has come down from God, and note it well that the same will
happen now as has already happened in the time of Moses. Leadership
now will be bestowed only on those who will accept s Divine Book.,
Those who reject it shall be doomed to failure, ”

Then the disbelievers of Makkah have been admonished to the
cffect: “See the end of the doomed communitias of the past by whose
ruined habitations you pass during your trade journeys, Will you like to
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mest the same doom yourself ? Do not be deluded by the apparent and
superficial. Today you see that no one is listening to Muhammad (upon
whom be Allah's peace) except a few young men and some slaves and
poor men, and he ls being made the target of curses and ugly remarks
from every side. From this you have formed the wrong impression that
his mission will fail. But this is only a deception of your eyes. Don’t you
see the phenomenon in your daily lfe that a land previously lying
absolutely barren starts swelling with vegetation and plant life
everywhere just by a singie shower of the rain though bafore this no one
could ever imagine that under the layers of its soil there lay hidden such
treasures of greenery and herhape?®

In conclusion, the Holy Prophet has been addressed to the effect:
“These people mock at what ¥ou say and ask as to when vou will attajn
this decisive victory. Tell them: when the time comes for the final
Judgement reparding you and s, believing then will not profit ¥Ou at
all. If you have to believe, believe now. But if you intend to await the -
final judgemeént, then await it as you please,”
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Verses : 30 Revealed st Maidkah
I the name of Allah, the Mercifil, the Compassionate
Alif. Lam Mim. The reveladon of this book is, without any

doubt, from the Lord of the Worlds.! Do? the people say that this man
himself has forged it? Nay, but it is the Truth from vour Lord so that

you may warn a pecple to whom no warner has come before you,4

Maybe they are guided aright.5

1. Several Slirahs of the Qur'in begin with one or the other such
introductory sentence, which is meant to declare ai the ounsat wherefrom this
discourse is being lssued. Thiz is apparently the same sort of an introductory
Sentcncs as an anncauncer speaks In the bepinning of a radio programme to el
which radio station he is speaking from. But unlike the ordinary ennouncement
from a redio station, when the extraordinary declaration at the begimming of a
SQrah is made to the cffect that this message is being issued by the Ruler of the

1-3



18 The Meaning of the Qur'in

| Universe, it Is not merely meant o specify the origin of the discourse, but,
besides, it also puts forward a big claim, a great challenge and a severe waming,
for at the very outset it givas the big news that this is not human but the Lord of
the Worlds® Word, This declaration at once brings man face to face with the grave
question: “Should I or should I not accept this claitn? If I accept it I shall have to
bow my hesd in submission before it for ever. Then. Ishall be left. with no
freedom concerning “it. If I do not accepr. it, I shall have 1o ke the great risk that
if it be really the Lord of the Worlds' Word, I shall have 1o meet with eternal
misery and misfortune in consequence of rejecting it.” That is why this
imtroductory sentence solely on account of jts extracrdinary nature compels man w
listen to this Word with fidi attention and seriousness, and then take the decision
whether he would accept it as Divine Word of not;

Here, what has been said is not merely that this Book has been sent down
by the Lord of the Warlds, but, besides, it also asserts most forcefully:~ It is
without any doubt the Book of God: there is absolutzly no room for daubt about its
having been revealed by Allah.* If this assertive sentence is studied in the actual
context itself, it will be seen that it contains the argument also along with the
assertion, and this argument was not hidden from the people of Makkah befors
whom the assettion was being made, The whole life of the person presenting i,
had been spent before them. They had known him before he presented the Book a5
well as after he had presented it. They knew that the person presenting the Book
with that assertion was the most righteous, the maost sericus and the most pious and
virntuous man of their society. They also knew that until a day before he made the
claim  te Prophethood, no one had ever heard from him thoss things which he had
siatted presenting suddenly just after his claim w Prophethood. They found a
marked difference between the diction and style usad in the Book and the diction
and  style used by Muhammad (upon whom be Allah's peace) himself, in his daily -
life, and they also recognized naturaily that one and the same person could not
have two styles so different from each other, They were algo experiencing the
highly mniraculouws [heramre being presented in the Book and, being the Arabic
speaking people themsclves, knew that all their literary men and poets were
fecling umerly helpless in producing anything the like of it. They were also not
unaware that there was & world of difference between the literary productions and
orations of their poets and sorcarers and orators, and the Divine discourses being
recited before them and the sublimity of the pure themes being presanted in them.
They did not see in the Book and in the message of the one presenting it any trace
whatever of selfishness, which is always present in the work and message of a
false claimant to prophethood. They could not find out, however, hard they might
have wied, that Mohammad (upon whory be Allah"s peace) by laving claim to
Prophethood was tying to securs 2 certain benefit for himself or his family or his
clan and tribe, or that he had any vested interest in the message he gave, TIE]_], |
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they could alse see what sort of the people of their society were being drawn to his
message  and whar great revolution was taking place in them as soon as they came
In contact with his invitation. All these things together suppotted and proved the
. assertion  and ciaim. That is why in that background it was enough to sgy that it {5
beyond any doubt a Book that has been sent down by the Lord of the Worids. No
further argument was needed to qubstantiate the claim.

2. After the above introductory sentence, the fimst objection of the
polytheists of Makkah, which they mised concerning the Praphethood of the Holy
Prophet, is being dealt with, . '

3. This it not merely a question but also an expression of great surprise
atd estonishment. It means to imply this: In spiwe of all those things on account of
which this Book is, without any doubt, a Revelation from Ailah, do thoss peopls
yet say smbbernly that Muhammad (upon whom. be Allah's peace) has himself
forged it and is falsely auributing it to -Allah? Don't they feal any shame in”
utering such a senseless and baseless aceusation? Dan't they ar all roalize what
opinion will those people form who are aware of Muhammad {upon whom be
Allah’s peace) and his work and his discourses and also understand the Book,
when they hear their absurd 2ccusation?

4. Just as in the first verse it was considersd sufficient ta say, "It is
withows any doubt the Book of God,” and no further argument was necded to be
advanced fo prove the Qui'an to be Divine Word, so in this verse also the only
thing being said to refutc the disbelievers’ charge that the Qur'an was being forged
152 "It is the Troth from your Lord.™ The reason for i is the same as we have
given in EN. 1 above. The listeners were well aware of the person who was
presenting the Qurtan, of the environment in which he was presenting it and the
confidence and gracc _with which he was presenting it, they also knew the Book,
ity diction and ‘literary excellence and its themes; they were also fecling the
mfluence and impact it was having on contemporary society of Makkah. Under
those conditions the Book's baing the Truth sent down by the Lord of the Worlds,
was such an evident factual reality that the mere mention of it in clear and definite
lerins was enough to refide the accusation of the dishelicvers, Any attempt to
strengthen  this assertion by resont to reasoning would have caused it Lo be
wenkened instead. The case would be like this. Supposing it's day and the sun 1
shuring bright, and a stebborn person calls it a datk night. To rofute him it would
be cnough to say: “Do you call it a night when the bright day is clearty vigible all
around?” If after this, onc tried to bring logical arguments to prove the day to be
day. 1t would not in any way swengthen the reply bat would rather weaken it

[Contd. on p, 42
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Allah it is® Who created the lieavens and the earth and al] that is
-between them in six days, and then sat Himself upon the throne.” You
have no supporter and helper besides Him nor any intercessar before
Him. Will you not then take heed? He administers the affairs of the
world from the heavens to the earth, and the report of this
administration ascends (to be presented) before Him in a Day whose
length, according to your reckoning, is a thousand years.® He alone is
the Knower® of the hidden and the open, the All-Mighiy,!t the
Compassionate.2 Whao gave everything He created the best form. ' He
begau the creation of man from clay; then spread Lis progeny by an
extract of the nature of a despicable water; ' then He shaped him?f and
breathed into him of His Spitit; 1¢ and He gave you the ears, and the
eyes and the hearts:® yet vou are seldom grateful, 1%

And* the people say, “When we have become dust, shall we be
created again?” The fact is that they disbeliave iu tha mecting with their
Lord.?® Say to them, “The angel of death who has beep appointed over
you, shall seize you completely, and then to your Lord you will be
rade to return, ™31

Would?? that you could see tha criininais  when they will be
standing hefore their Lord with hanging heads. {Then they will be
saying: “Our Lord, we have indeed seen and heard: now send us back
so that we may act rightecusly: we are now convinced.” (In reply it
will be  said :} “Had We so willed We would have given every soul its
guidance from the beginning,2* but the Word of Mine, which I had
said, has been fulfilled that ¥ shall fill Hell with jinns and men,?4 zll
together. So, taste now the recompense of your having forgotten the
meeting of this Day.2s We, tao. have forgotten you now! Taste the
everlasting torment in consgquence of your misdeeds.”

Only such people believe in our Revelations, who, when these
are recited to them for their admonition. fall down prostrate and glorify
their Lord with His praises, and are not proud ;% who forsake their
beds and invoke their Lord in faar and in hope;?” and who spend out of

what We¢ have piven them.2* No living being knows what comfort of
the eyes has been kept hidden from them as a recompense for their
deeds.™ Can he who is a belicver be like him whe is a sinner?** They
carnolb be alike.*! For those who have believed and done pood works.

49
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there will be Gardens for their dwellings,®? an entertainment as a
recompense for their deeds, As for those who have adopted evil, their
abode shall be Hell. Whenever they try to get out of it, they will be
pushed back into it and it will bé said to them, “Taste now the torment
of the Fire which you used to deny ™.

Contd. from p. 397

5. That is, “Just as ita being the Truth and a Revelation from Allah s
absnluu:ly certain, 5o is its being based on wisdom and Allahs merey for you also
evident. You yourselves know that for the past many cemturics no Prophet has
becn rajsed among you, and you also know that your entire nation has been
involved in ignarance and moral degeneration and sheer backwardness. In a state
like this if a Prophet has been raised among you to awaken you and show vou the
tight way. you should not be surprised. This was a great nesd which Allah has
fulfilled for the sake of your own welfare and well-being. |

One shouid note that in Arabia the Hght of the trnie Fatih was first of all
spread by the Prophste Hiid and- Salih, who lived in the pre-historic age, They
were followed by the Prophets Abraham and Ishmeel, who lived 2,500 YeAars
before the Holy Prophet, After themn the last Prophet to be raised in Ambia befors
the Holy Prophet was the Prophet Shu‘aib, who had passed about 2,000 years
earlier. This is a very long period. That is why it has been said, and rightiy sa,
that mo wamer had come tothose people. This did not mesn that no warner had
ever come to them, but It meant that the people had lnngsmndm need of a
wamer,

Here, another question may arise in the minds, which shauld be answered
straightaway. Ons may ask: When no Prophet had come to the ‘Arabs for hundreds
of years before the Holy Prophet, what would be the basis of accounrability of the
people who had lived in that age of ignorance? They could not tell guidance from
deviation and error. Then, if they had yonc astray. how could they be held
respansible for their deviation? The answer is this! The detailed knowledge of the
true Faith might have been lost to those paople, but even in that age of ignorance
the people were not unaware that the tue Faith was based on Taufifd, and the
Prophets had never taught idol-worship to their Ffollowers. This truth was alsp
contamned ‘in those traditions which the Arabs had received from the Pmphm born
in their own land, and the‘y wert also aware of this through the teachings of the
Prophets Moses, David, Solomon and Jesus (psace be upom aif of them) who had
been born in the land adjoining their own. In the traditions of Arabia also it was
well known that - in the carliest times the Arabs” reul rcligion was the Religion of
Abraham and that idel-worship had been introduced amang them by 2 person
named “Amr bin Luhayy. In spile of the prevalence of shink and idol-worship,
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there were living in different perts of Arabia many such peopie, who rejected
shirk. professed Teuhid and openly condemned offering of sacrifices at the shriues
of idols. In the age close w the Holy Prophet's own, there had passed people like
Quss bin Si‘idut-il-Ivadi, Umayyah bin Abi as-Salt, Suwaid bin ‘Amr al-
Mustaligi, Waki~ bin Salamah bin Zuhair al-IyAdi’, *Amr bin Jundub. al-Juhan],
Abli Qais Sarmah bin Abi Anas, Zaid bin *Amr bin Nufail, Waragah bin Naufai,
‘Uthman bin al-Huwairith, ‘Ubaidah bin Jahsh, ‘Amir bin az Zarb al-" Advan]
“Allaf bin Shahéb at-Tamimi;, Al-Mwalammis bin Unayyah al-Kinani, Zuhair
bin Abi Salnd, Khalid bin Sindn bin Ghais al-'Absi, *Abdullah al-Quda‘i and
many others, who were known as HumafE” These people publicly professed
Tauftic! as the basis of the Faith and dula:ed their dissociztion from the religion of
the mustirifes. Qbviously, they had por. this concept from whatever had retiained
behind from the influence of the teaching of the Prophets. Moreover, the
inseniptions  belonging to the 4th and 5th centaries A.D., which have bean
discovered in Yaman as a result of modern archaeological research wund
investigation, reveal that a mmmthemuc religion existed thers in that age, whose
followers acknowledged ar-Rabmin {the All-Merciful) and Rabd-us-samd ' wal-ard
[ Lord of the heavens and carth) alone as the One and only Deity. An inscription,
dated 378 A.D. has been found from the ruins of a house of worship, which LT
that this houss of worship has besn brailt for the worship of “Gad of heavens™ or
“Lord of heavens”. In an inscription of 465 A.D. there are words which clearly
point to the doctrine of Tewhid Similarly, an inscrlption of 512 A.D. has been
discovered at Zabad, a place tetween (e river Buphrates and Qinnasrin, in
northetn Arvabia, bearing the words: Bfsm-ildfe, /5 Yzza M3 b 1 shukea, 115
izt All this shows that before the advent of the Holy Prophet, the teachings of
the former Prophets had not altogether baen forgonen, and there still existed many
means which at least reminded man of the truth: * Your Ged is enly One God.”
(For further explanation, se¢ E.N. 84 of Strah Al-Furgan).

5. Now the second objection of the mpushriks which they raised apainst the
Hely Prophet’s wessage of Taufid is being dealt with, They were severely
critical of him because he rejected their gods and saints and openly invited ths
reople to the creed that there is no helper, no fulfiller of needs except Allah and
no answerer of prayers, no remaover of ills and no soverciyn other than Him,

7. For eaplanation, see B.N. 41 of Al-A'rif, E.N. 4 of Yunus and E.N. 3
of Ar-Ra'd.

8. That 1s, *Your yeal God is the Creator of the heavens and carth. Bt
you i your folly have set up others than Him as your helpers and supporters in the
vast ‘Kingdom of this Universe. The Creator of this whole Universe and whatever
it contains i Allah. Here, everyihing except [Limself is created, and Allah has net
gone o sleep  after having created and made the world go. But He Himself is the
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Ruler and Soverelgn and Sustainer of His Kingdom. Then, how senseless you &]
that you have set up & few of His creamiras as the masters of your destinies | If
Allah does not help you, none of them has the power to help you. If Allah should
seize you, none of them has the power to scoure your liberty. If Allah does not
permit, none of them has the power to intercede for you befora Hint, "

9. That 13, “The evenis of a thousand years of your hislory are a day's
work for Allah.” He entrusts His scheme of work to the “angels of destiny™, who
submit. their report .of work before Him and receive orders for the scheme of the
next day (whose lengih according to your caleniation would be a thousand years},
“This thing has been expressed at two other places also u1 the Qur*an, the stydy of
which can help fo understand it fully well. . The disbelievers of Arabia said,
“Muhiammad {(wvpon whom be Allah's peace) clained to be g Prophet many yeary
ago. He " has warned us again and agsin that if we did not accept his message and
rejected his invitation, we wonld be seized by Allah's torment. He has been
repeating this threat since many years, but the torment has not overtaken us,
although we have denied and rejected him tlearly ever and over again, Had his
threats any substance in them, we wowld have been seized in the torment long
aga.” In  this connection, in Sirah Al-'Hajj Allah says: “These people are
demanding of you to hasten the chasgsement. Allah will never fail to folfil His
“threat, but a day with your Lord is equal to a thousand years as you reckon.” (v.
. 47)

.In Surah Al-Ma'arj (vv. 1-7), it has been said: “An asker has asked for a
- forment, (the torment) which must befall the disbelievers. There is nons to averi
. It 15 from that God Who 13 the Owner of the Steps of Ascent. The angels and
the Spirit asccnd to His Presence in a day whose measure js fifty thousand years.
5o, have patience, O Prophet, a graceful paticnice! They dink it is far off, but We
se¢ it pear at hand, " ' -

What I8 meant io be tmpressed in thase verses 15 this: Allah's decress are
not passed arw enforced in the history of mankind according o the earthly watches
- and calendars. When a natlon is warned that if it sdopted such and such an attitgde
in life. it would meet with such and such an end, the pecple would be foalish if
from this they understood that the predicted consequences wonld follow their evil
acts and deeds - immediately. Not to speak of days and months and yeary, the
occurvence of the results mav even take centuries.

18. That is, “For others one thing may be open and knowa but countlegs
other things lidden. Whether angels or jinms, prophets or sajnts, or other pious
people, none of thern has twe kuowledge of everything. Tt is Allah glone Wha
knows gverything. He knows all that has passed. alf tht is pregent, and all diac
will happen in the fuure. * :
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11. "The All-Mighty”: The One Who is doininant over everything: no
power in the universe can hinder Him in His Design and Will and obstrugt His
Comntnand from being enforced. Everything is subdued to Him and nothing can
resist. Him.

12. That is, He is pot tryrannous . to His ereatyres but is Gracious and
Merciful in spite of being overwhelmingly dominant and possessor of all power
and aurhority.

13, That 15, “In this limitless universe He has croated countless numbers
of things, but none of them is ugly and ill-shaped: everything has its own special
beauty: everything is proportionate and symmetrical in its own way. Whatever He
has made for & particular purpose, He has given it the most appropriate form and
invested it with the most suitable qualities for it. No baiter and more appropriate
structure could be conceived, for exampie, for the eye and the ear which have
beenn made for secig and hearing. The air has precisely the samc gualities which
it should have for the purpose for which it has been made, and the water precisely
the same gualities for the purpose for which it has been made, Mo one can point
out any defect or flaw in the design of anything made by God; nor can anvone
offer an alieratdon or modification in it.”

14, That is, “In the beginning He created man dirgctly by His own act of
Creation, and then placed in man himself such a procreative ability that similar
men continue being produced by his spenn-drop. By one excellent act He gave life
and consciousness and intellect to a combinanon of earthly clements by His
crgative Compand so that a wonderful creadon like man came o being: by
another excellent act He placed in man's own organism such & wonderfil
machinery for the production of stmilar more men in the future, whose mode of

functioning is highly sstomshing and armazing,

This is one of those verses of the Qurdn, which points to the direct
creation of the first man. The scientists since the time of Darwin have felt greatly
critical of thiz concept and have rejected it with contermpt as unscientific, But the
fact is that they caonot get rid of the concept of the direct creation of the first
germ, if not of the first man, or of the first species of animals. If creationism iy
not accepted, then one will have to accept the utterly absord jdea that life
originated merely accidentally, whereas even the simplest form of Tife as found in
the single cell organism is 80 full of compiexitics and subtleties that regarding it as -
the result of ap sccident would be a million times more unscientific an idea than
what the evoletionists think of crestionism. And if onee it is accepted that the ficst
YCTIL CAme into being by an act of direct ereation, it would be no longer difficult
to accept that i first member of every species of animal tife was creaied by the
Creator's owrn. act of creation, and then its racc started through different forms of
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procreation. If accepted this nﬂucf:pt would explain awsy all those ridiles and
comnplexities which have remained unsolved o theit theaty of cvolution in spie of
all the scicntific theorizing by the upholders of Darwinism. (For further
cxplanation, see E.N. 1 of An-Nis#', E.N, 10 and 146 of Al'A'raf, and E.N, 17
of Al-Hijr},

. 15. “Shaped him": developed him from a microscopic organism inta a
full tledged hurnan being and petfccted  him with limbs and other orgamns of the
body, '

16. “Spirit”™ does not raerely imply the Jife because of which a living thing
moves, but the essential human characteristic which imbues iman  with
coneciousness  aud  thought, discretion and judgement, discernment, .and
discritnination, by virue of which he is distinguished from all other earthly
creations and becomes possessor of a personality aid sclf and wordhy of Allah's
vicegerency. Allah has called this “Spirit" His own either because it belongs to .
Him alone, and its being attribwted to Himself is just like a thing's being atributed
10 its master, or because the attributes of knowledge, thought, consciousmess, will,
Judginent, discredon, efc. with which man has been characterised are a reflection
to the attributes of Allah. They have not arisan from any combination of matter,
but from Allah Himself. Man hag recéived knowledge fromi Allsh's Knowledge,
wisdomn from Allah's Wisdom, and discretion and authority frotn Allah's
Authority. e has not received these from e source which is without knowledge,
without wisdom and without discretion and authority. (For further cxplanation, see
E.N. 19 of Al-Hijjr,

17. This is a finc way of saying something. Before thc mention of
“breathing mto him of His spirit™, man has been reforred to in the third person:
“lle created him ..... spread his progeny ..., shaped him ... ... breathed into him
His spirit,” for tll then he was not even worthy of being addressed. Then, when
the spirit Iad been breathed into hitn, he bocame worthy of the honour and it was
sald: “He gave you the ears . . . gave you the eyes . . . gave you the hearts,” for
afler having been blessed with the Spinit, man became worthy of being addressed.

The cars and the eyes imply the instnuments by which man obtains
. knowledge. Although the senses of taste and touch and smell are also instruments
of obtaining knowledge, hearing and sight are -the major and by far the more
ingportant senses. Therefore, the Qur'an has mentioned only these two ar different
places as the most important gifts of God to man. “The Heart” implies the mind
which arranges the information obtained through the senses and draws infcrences
from it, and selects a possible way of action and decides to follow it. '

18. That is, “The wonderful buman spirit with such excollent qualities Tius
not been given 1o you 3o that you may live tike the animals in the world and phan
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life fur yourselves as an animal would. You were given the eyes so that yon may
see things with insight and not that you showld Hve like the blindd poople: yvou were
given the ears so that you may hear things with attention and not that you should
live like the deaf people; you were given the hearts so that you may understand the
reality and adope the right way in thought and actton and not that you shonld
expend all your capabilities for collecdng the means of nourishing and sustaining
your animality, or that you may devise philosophies and progtammes of rebellion
against your Creator, Afier having received these invafuable blessings from God,
wlen you adopt polytheism and atheisn, when vou assume godhead yourself or
become servants of -other gods., when you lose yourself in sensua) pleasure by
serving your lusts, you in fact tell your God: “We were not worthy of these
Dlessings: You should have made uz a monkey. or a wolf, or an alligator, or a
crow, instead of man.”

19. After answenng the disbelisvers’ objections about the Prophethood
and  Zadif now their objection about the Hereafter, which is the third basic belief
of Tslam, 15 boing dealt with. The congunction wie {and) in the beginning of the
verse connects this paragraph with the foregoing thema, as if the SEUENCE WETE
like this: “They say. Muhammad is not Allah's Messenger,” “They say: Allah is
not Cne and the only Deity,” and “They say: we shall not be raised back 1o life
after death.”

20. ‘The gap berween the preceding and this sentence has been laft for the
listcner to fill. The objection of the disbelievers a3 cited in the first sentence is so
absurd hat no teed has been  felt to refute it. Only its citation was regarded as
enough 1o show its absurdity. For the two parts which make up the objecrtion are
both unreascnable. Their saying: “When we have become dust”™ is meaningless for
that which 18 "we" can pever becorne dust. Dust is the destiny of the body after it
haz become devoid of the “we™ The bady itzelf is not the “we™. When alive.
limbs and ather parts of the body may be cut off one by one, but the *we” remains
mtact. Mo part of 1t is cut off with the cut off iimb. And when the *we™ has
vacated 4 body, the “we” remains no longer apphicabis even in irs remotest sense
although rthe body still remnaing intact, That is why a sincere lover goss and buries
the body of his beloved, because the beloved 1s no more in the body. He buries
ot the beloved but the empty body, which was once the home of his beloved.
Thus, the very first premise of the disbelievers® ohiection is baseless. As for its
second part, “Shall we be re-created?” this question containing surprise and denial
would not have arisen, had the objectors considersd and aken into aceount the
meaning of the “we”™ and its creation, The present existence of this “we” is
nothing more than that a little of coal and iron and lime and soine other earthly
substances got together from  here and there to combine themselves into a body,
which became the home of the “we™. Then what happens when it dies? When the
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"we” has left the body, the constitent substances of its abode which had been
-gathered together from different parts of the earth £0 back to the same earth. The
question i5: He who had made this home for the “we”, can He not make the same
home from the same substances once again and settle the “we™ in it? When this
was possible before and has in actual fact existed, what can hinder its possibility
anel i1 existing as an actual fact once again? These are such things as can be
underswod by the application of a Hitle of the common sense. Bur why docsn't
man allow his mind to ithnk on these lines? Why does he raise the meaningless
cbjections about the life hereafter and the Heraaftar? Leaving out all these details,
Allah has answered this question in the s=eond sentence, saying: *The fact is that
they disbelieve in the meeting with their Lord. ™ That 15, “The real thing is not this
that the recreation of man is something odd and remote in possibility, which they
cannot understand, but in faci, what prevents them from understanding this is their
desite to live freely and independently in the world and commit ANy BN, ANy
¢xcess that they please and theq ¢scape scot-free from here; they should not be
held accountable for anvthing, nor answerable for any of their misdeeds. ™

21. That is, “Your ‘ego” will oot mix in the dust, but a8 soon as fix term
of acrion comes to an end, God's angel of death will come and will take it out of
the body and seize it completely. No part of it will be allowsd to become dugt with
the body, It will be tken intact into cusindy and produced before its Lord.”

Let us consider in some detail the facts which have been prasanted in this
briaf verse:; -

{1} It sayd that death does not occur a5 a mattar of course, like the stopping of
& watch suddenly when it needs re-winding, but for this purpose Allah has
appeinted a  special angel, who comes to receive the soul precisely in the
‘manner  as an official recetver takes something into his custody. From the
details which have been mentioned &t other places in the Qur'an, it
becomes apparent that the chief angel of death has a whole staff of the
angels under him, who perform a varicty of duties in connection with
casing the dgath, selzing the soul and taking it into custody. Moreover,
their treatment of & guilty soul 4 different from their teeatment of a
believing, rightcous soul. (For details, ses An-Nisa": o7, Al-An‘am: 93,
An-Nahl: 28, Al-Wigl'ah: 83-94}, :

Y It also shows that man does not cease to exist after death, but his soul
survives the body. The words of the Qur'in: “The angel of death shall
s¢ize you completely,” point out the same reality. For something which .
docs not exist cannot be seized. Seizing something and taking it into
custody implics that the seized thing should be in possesston of the salzer.
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() It aisa shows that at the time of death that which is seized is not the
biclogical life of man but his self, his ego, which is conmoted by the
words like *I” and “we” and “you”™. Whatever personality this ego may
have developed duriny its life-activity {n the world, the same is mken out
intact a3 a whole, without cffecting any increase or decrease in its
characteristics, and the same i3 mads to return to its Lord after death. The
same persenality will be yiven s new birth and 3 naw body in the
Hereafter; the same will be subjacted to orial; the same will be called to
account, and the same will have w expetience rewards or punishments.

22. This. wili be the scene when after retuming 1o its Lord the hirnag
‘ega’ will be standing befors Him to render an account of its deads.

23, That is, “Had 1t been Our will to give guidance to the people after
having made them observe and experience the reality, We would pot have brought
you here after making you undergo this hard tast in the world. We could have
given you such guidance even before, Bwt We had a different scheme for you
from the very begihming. We wanted 1o test you by keeping the reality hidden
from your eyes and senses in order to see whether you could recognize 1t by your
intellect after perceiving its  signs in the wniverse and in your own selves or not,
whether you could ke advaniage of the halp that We provided to you through
Our Prophets and Our Books t0 tecogmize the reality or not, and whether after -
knowing the reality you could attain such control over your self or not that you
should fres yourselves from the service of your desires and lusts and believe in the
reality and mend your ways and attitades aecordingly. You have failed in this test.
Now setting the sarme test once again will be useless. If the second test is setin a
condition when you remember everything that vou have seen and heard here, it
will be no test at all. And if, ke before, you are given re-birth in the world,
while you do not rernember anything and the reality is kept hidden from you, and
yl are set the test once again ag before the result will not be any different. * (For
further explanation, see Al-Bagarah: 210, Al-An‘am 7-9, 27-28, 158; ¥Yims: 165;
Al-Mu'mintin: 95-1007, ' :

24, The allusion i to what Allah had said, addressing Satan, at the
creation of Adan: In ve, 62-88 of Sirah Sad the whaole story of that time has been
rciated. When 3Satan refused to prosirate himself before Adam and asked for

{Conid. on p. 51
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21-22 Even in this world We shall make them taste (one or the other)
lesser torment before that greater torment: may-he they desist (from
their rebeilious anitude). ™ And who could be morc wicked than the one
who  is admonished by the Signs of his Lord and he spurns them?+ We
shall certainly take vengeance on such criminals.

23-25 . Before this We gave Moses the Book, You should, therefare,
Iave no doubt on receiving the same.® We had made that Book a
Guidance for the children of Israel:?¢ and when they showed patience
and continued to have faith in Our Revelations, We raised ainong them
such leaders as guided (the people) by Our Commeand.? Surely an the
Day of Resurrection your Lord alone will decide those things about
which (the Israclites) have been differing among themselves.
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And have they found no guidance (in the historicat events) that
belore them We have destroyed many a nation in whose dwelling
places they move about?®® There are many Signs in this. Do they not
hear? And have they never seen how We cause the water to flow to a
barren land and therefrom bring forth crops of which their animals and
they thernselves eat? De they not see anything?* They ask, “When will
this judgement take place if you are truthful?" Tell them, “To believe
oy the Day of Fudpement will not in any way profit those who have
disbelieved, nor will they get any respite after that.™# Well. leave them
to themselves, and wait: they too are waiting,

Comd, fron: p, 4,9}

respite till Resurrection in order to seduce mankind, Allah had replied: “The truth
15 this, and the trixth only I speak, that T shall fill Hall with you and all those wha
follow you from among manktod, ™

The word afma‘in (all together) here does not mean that all jinns and all
men will be cast mto - Hell, but it teans that the samns and the men who follow
rhent, wiil be cast inwo Hell all together.

25. That is, “You became so absotbed in pleasure-seeking in the waorld
that you totally forgot that you had to meet your Lard on this Day."”

26. In vther words, they do uot regard it as below their dignity to give up
their false notions and believe in Allah’s Revelations and adopt His service and
obedience S Their conceit does not hinder them from accepting the 1ruth and
ubeying their Lord., '

27. Thar js, “They worship thelr Lord instead of ENJOVINE SEnsuus
pleasurss  at nighi. They are not like the world-worshippers, who seek
citeriainments in music and dancing, drinking and merry-making, in the night in
order to ger relief from the day’s fatigue and labour and toil. Insicad, when they
are free fram their day’s work and duties, they devate themsclves 1o the adoration
of their Lond, spend their nights in His remembrance, gemble out of fear of Him,
and pin all their hopes on Him. * '

“Who forsake their beds™ doas not mean that they do not sleep at ail at
night. but that they spend a part of the night in Allah's warship.

28. In the original, szq' lawful provisions. Unlawful provisions have
nowhere heen called rfag by Allah. The verse therefore means: They spend from
whatever littls or much of pure provisions We have given them: they do not over-
spend and do not grab wnlawtul wealth in order to meet their CXPEnIFES.
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29, Bukhari, Muslim, Tirmidhi and ImaAm Ahmad have in different ways
cited on the authority of Hadrat Abi Hurairah that the Holy Prophet said: “ Allah
says: I have gor ready for My righteous servants that which has geither been seen
by the oye, nor heard by the ear, nor ever conceived by any man,” The same
thing has been reported with a'lintle difference in wording hy Hadrat Abfi Sa‘id
Khudri, Mughirah bin Shu‘bah and Sah! bin Sa'd as-Sai‘di from the Holy Praphat
and retated with authentie links by Muslim. Ahmad, Iba Jarir and Tirmidh],

30. Here mo'min (believer) and Firig (sinnery have been used as two
comrasting terms. Mu'miz is he who belicves in Allah as his Lord and the One
and only Deity and adopts cbedience of te Law which Allsh has sent down
through His Prophets. Contrary to this, fisig s he who adopts the atttude of Fsg
(disobedience, rebellion, independence and obedience to others than Allah).

' 31. That is, “They can neither have the same way of thinking and lif in
the worlkd nor can they be treated alike by God in the Hereafter, ™

32. That is, “The Gardens will not merely be a means of entertaimment
for them, but the same will be their dwelling-places in which they wiil live for
ever, ™ ' ' :

33. “The greater torment” is the torment of the Hercafter, which will be
imposed on the guiliy ones in consequence of disbslief and disobedienca. “The
lesser torment”, in contrast, implies those calamities which afflict man even in this
world, c.g., diseases it the lifs of individuais, deaths of the near and dear ONes,
serious accidents, losses, fallures, etc.  and storms, earthquakes, floods,
epidernics, famines, riots, wars and many other disasters, in collective life, which
affect hundreds of thousands of the people simultanzovsly. The reason given for
scnding these calamities is that the peaple should take heed even before they are
involved in the “greater torment” and ‘give up the attitude and way of life in
consequence of which they will have to suffer the greater torment ultimately. In
other words, it means this: Allah has not kept man in perfect security in the world
so that he may live in full peace, and become involved i the misunderstailing
that there is no power above him, which can cause him harm. But Allah has so
arranged things that He sends disastars and calamities on individuals as well as on
hations and countries from time to time, which give man the fecling that he iy
helpless and that there is above htm an All-Powerful Soversign Who is ruling His
vniversal Kingdom. These calamnities remind each individual and group and nation
that there 15 another Power above him Who is controlling their destinies
- Everything has not been piaced at man's disposal. The real Power is in the hand of
the Soversign, When a calamity from Him descends on mas, you can neither avert
it by any artifice, nor can escape from it by invoking a jinn, or a spitit, or a god
ar goddess, or & prophet or saint. Cansidered in this light, these calamitics are not
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mete calamities but wamnings of God, which are sent 1o make man conscious of
the reality and to remove his misunderstandings. If man leams e legson from these
and corrects his belief and conduct here in the world, he will not have to face the
greater torment of God in the Hereafter. ™

34. “The Signe of his Lord” include all kinds of the Signs. A perusal of
all the Qur'dnic verses in this ragard shows that these S1gns arc of the following
51x kinds:

(1) The Signs which are found in everything from the sarth to the heavens
and in the system of the universe as a whols.

(2) The Signs which are found in man’s own creation and in his constitution

and body.

(3)  The Signs which are found in man's jntuition, his unconscious and
subconscious mind and in his maral concepts.

(4) The Signs which are found in the continuous experienee of human histary.

(5} The Signs which are found in the coming down of the earthly and
heavenly calamities on man.

(&)  And, over and abave all these, the Revelations which Allah sent through
~ His Prophets so that man may be made conscious in a ratlonal way of
those realities, which are pointed out by all the wbove-montioned Signs.

All thesc Signs proclaim consiatently and clearly: “C} man, you are neither
without God, nor the servant of many gods, bt your God is only One God: no
other way of life is correct for you sxcept the way of His service and obedience.
You have not been left to live a free and indspendent and irresponsible Life in this
world, but vou have to appear before your God and render an account of YOARL
deeds after your life-activity hers hag come to an end, and be rewarded or
punished accordingly. Therefore, it is in your own interesc that you should follow
the guidance which your God has sent through His Prophets and Hiz Books for
your instractjon ahd desist from an Indspandent way of life.™ Now, obviously, the
man who has been warned i so many different ways, for whose admeonition
countless different Signs have been provided, and who has been blessed with the
eyes 10 sec and the ears to hear and the mind to think, and yet ke closes his cyes to
all these Signs, and closea his cars to the admonitions of his well-wishers, and uses
his mind also for inveniing stupid and blind philosophics only can be a wretched
end wicked person. He only doserves to be given full punistenent for rebellion
when he appears before his God after the expiry of the period of tagt in the world.

35. The address apparently is to the Holy Prophet, but the reaf addressees
are the people whe doubted his Prophethood and the revelation of the Divine Book
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© him. I'rom bere the discourse ums 1o the same theme that was mentioned in the
begiuning of the Surah (vv. 2-3). The disbelievers of Makkah were saying: “Mo
book has coame down (0 Muhanmad {upon whom be Allah's peace’ from Allah.
Ile ‘has himself forged it, but claims that it has been sent down by Allah. " The
first answer to thizs was given in the initial verses. This is the second answer. The
first thing said in this regard is: “0O Prophet, these ignorant peopls regard it as
impossible that a Book should be sent down m you, and want that every other
petson also should at least be involved in suspicion abour. it even if he does not
reject it altogether. Bur the revelation of a Book to a servanr from Allah is ot
novel andmew event, which might have oceurred for the first time today in human
" history. Before this Books have been sent down io several Prophets, the most
well known among these being the Book which was sent down to the Prophet
Moses (peace be upon him). A Book of the same nature has heen sent down to
you now. Therefore, there i nothing odd and sorange in this, which may cause
doubts in the minds of the people.” |

35. That is, “That Book was made a means of guidance for the cluldren
of Israel, and this Book, likewise, has been sent down for your guidance.™ As has
already  been  elucidatzd in verse 3, the full meaning of this verse can be
wnderstood ondy If one keeps it view the historical background. History bears
evidence, and the disbelicvers of Makkah also were not unaware, that the children
of Israel had been passing misersble lives for cenmiries in Egypt. At such a
junciure, Allah. raised the Prophet Moses among them, and delivered tham from
bondage. Then He sent down the Book anmnyg them, because of which the same
very suppressed - and subdued nation got guidance and became a prominent nation
in the world, Alluding o Wis historical background. the Arabs are being told:
“Just as that Book was sent for the gnidance of the Israelites, so has (his Book
been sent for your guidance. ™

37. That is. “Whatever progress the children of Israel mads and whatever
heights they artained by that Book, was nat simply duc to the reason that a Book
had been sent among them. It was not an analet that they might have hung around
their necks and they might have started ascending the steps of glory under its good
and protective infloence. But the glory was the direct result of their finm faith in
the Revelations of Allah, and of the patience and perseverance that they showed in
following the Divine Commandments. Among the Israchtes  thomsclves also
leadership fell to the lot of only thosa who were true belisvars of the Book of
Allah and were not 'tﬂmptcd at alf by the greed of worldly gains and enjoyments.
When in their love of the truth they stood firm against every danger, endured
avery loss and affliction, and exertad their otmost against every hostile force, from
the lusts of their own selves to the exiemal enemies of the true Faith. then only did
they become the leaders of the world. The object is to warn the dishelievers of
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Arabia that just as the coming of the Book of Allah had decided the destinies of
the chiidren of Tarael, so will this Book decide the destinies among you. Now only
those people will becomie the Jeaders, who will believe in it and follow the Truth
‘presemied by it patiently and resolutely. Thoss who tum away from it arc destined
10 end up in failure and wrechedness. " |

3#, The allusion is to the differences and schisms in which the children of
Israel were invoived after they became deprived of the faith and beltef and gave
up obedience of their righteous leaders and wers given 1o 1he worship of the
world. Ome  result of this is obvious and before the whole world: they suffer from
disgrace and infamy and misfortune; the other result is that which is not k.'l.’l-ﬂ“"ll 10
~ the world: it will appear on the Day of Resurrection, ™

3%, That is, “Have they not leamt any lesson from this continuous
 eaperience of history that to whichever nation a Messenger came, the declsion of
its  destiny becatme dependent vpon the attitude it adopted with regard to him? If it
rejected its Messenger, i could not escape its doom. The only people o escape
were those who believed in the Messenger. Thoss who disbelieved becams an
object of warning for ever and cver.”

4), Keoping the context in view it becomes obvious that this thing has not
been mendoned here for the sake of providing an argument for the life-afisr-death,
as yencrally found in the Qur'dn, but tn this context its object is different. Thik, in
fact, containg a subtle allusion to this effect: “Just as a parson seeing a barren land
cannot imagine that it will ever bloom and swell with vegetation, but a singls
shower of the rain sent by God changes its colour altogether, so is the case with
the message of Islam at this juncture. People think that it is not going o gain
ground, but a single manifestation of Allah's power and grace will cause it to gain
such glory that people will be amazed at its progress, "

41. That is, “You say that Allah’s soccour will at Tast reach you and your
rejectors  will be struck dowit by His wrath. Then, tell us: When will thts happen?
When will fudgement be passed between you and us?”

42, That is, “Itis nota thing for which you should feel so impatient and
restless, When the torment of Allah comes, you will get no time @ mend your
ways. Make the best of the time which i3 available before the coming of the
torment. If you wﬂl believe only whcn you see the tonment, it will not avail you
anything then.”



